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THE
CHURCH-CATECHISM,
A
MODEL OF CHURCH-EDUCATION.

IT is wel to mark, where we are able, the differences between the
Church of God and the inditutions of man. These grow up out of
particular circumstances. They are adapted to those circumstances.
They live in them. They die with them, or become usdess, and
when usdess they are and must be mischievous. They have ther
day: and must give place to others cdled forth by new wants and
fresh emergencies. But it is fa otherwise with the Church of
Chrig. She is gifted with a power of fitting hersdf to al changes
which may come in her way, and meding every difficulty which
can aise This pliadility is one of her most mavdlous gifts. It is
not condescenson to the prgudices or humours of an age but
rather a heding of its evil tendencies. Much Ess is it change. Every
thing changes but the Church; and it is because she cannot change
that she has such power over dl things dse. She is like a cloud in
the sky, taking readily every shgpe which the winds may imprint
upon it, yet dill remaning the same. Every age is possessed by
some evil spirit; and carried away by some fdse notions. It is here
the Church gteps forward, bringing forth out of her treasures just
that portion of Catholic truth which is mogt fitted to meet the wants
of the times. This pliability arises partly because the Church is no
human sysem, but dive with the Spirit, Who abides within her;
and patly because dl truth belongs to her, is embraced within her
pae, and fredy imparted by her. This is one grest meaning of the
word CATHOLIC,—pliability without change: an adaptation to
man’s heart, to his best and most naturd affections, and yearnings,
and faculties, and aspirations, without any regard to time, or place,
or climate, or cvilization, or politicd form of government, or any
other of the tempord circumstances in and among which mankind
are sat down. The Church is entirdy occupied with what is infinite,
cherishing every thing, however humble,  which points
heavenward, and giving ther only vadue to things tempord by



linking them with and working them up into things eternd.

Now, of course, there are many ways in which the Church
is caled upon to interfere with the tendencies of an age. Let us say
a few words on one most dangerous tendency of our own age
which it now fdls to the Church to thwart. There is a notion very
prevaent among us of a vast and extended benevolence, which is
something widdly different from evangdicd charity: a tendency to
neglect the humbler ties and cirdes which come more closdy to
us, in order, so we decelve oursdves, to attain a more diffusve and
imaginary good. In Scripture language, we are gpt to neglect what
comes to our hands to do; and choose to do good in our own way,
and after our own wisdom, and not as God's Providence keeps
bringing it before us in our gppointed place. Now our nature is
such that affections which have not a fird been disciplined in a
narrow sphere, are not able to occupy a large one with any thing
like efficiency. The broader the limits are which we may assign to
our fedings, the more languid, and intermittent, and short-lived is
their play. States are held together by the lesser duties of society
beng rdigioudy fulfilled A man's family, friends paish,
neighbourhood, county, or diocese, are al to be preferred to the
larger and higher connections which he may have as a citizen.
They need not hinder him from extending his cae or his
benevolence to the wider circles, but they must come first in order
of time. However, many think this a narrow and low view to eke.
It certainly is a humbler and lowlier one. Perhgps on tha very
account the more true. At dl events it is the more practicd, and
founded upon our nature, which does not seem in generd fitted to
do great things, except through little ones. Now the spirit of our
Church and her services goes quite counter to the tendency of the
present age in this respect. She endeavours to make men redize as
much as posshle dl those private loves and household
endearments which are the firg naurd dements of human society.
She takes to hersdf dmost every common action of our lives, and
makes it her own by giving it a reigious turn, a church-meaning.
She keeps meddling with us in every stage of our lives. She comes
among us in our Baptism, Educdion, Confirmation, Marriage,
Sickness, and Degth. She cdls upon us to consecrate our worldly



goods by yielding a portion up to her. She bids us make our time
minider to eternity by cdling us away from a worldly use of it on
her Sundays and Saints days. She makes us put a limit even upon
our naturd appetites, that she may tesch us, through her Fasts
obedience and sdf-denid, and bountiful giving of dms. Thus she
drives to interweave hersdf with our most secret and common
thoughts, our every day actions, our domestic griefs and joys. She
would put something spiritud into them dl. She is diligent,
unwearying, ungrudging as her Mager, dways going about doing
good. This will be plan to us and the blessng of it more clearly
perceived, and more readily acknowledged if we examine her
sarvices with this view. For example; let us look for awhile upon
the Catechism as putting before Church-parents a model of Church
educetion.

Many persons, when the meaning and depth of the Prayer-
Book is unfolded to them, are apt to think there is much ingenuity
and imaginaion in what they hear, but little truth. They think so
because they ae ignorant of the higory of our Liturgy. They
imagine it was made by one particular set of men a one particular
time, and that too a time not the best fitted for the composition of
devotiond Formularies. This was far from being the case. The
people of a nation never could have received and grafted in upon
themsalves a new Liturgy. It would have been nothing short of a
miracle if they had. The Prayer-Book is a very old book. It grew up
out of the religious wants of many generaions. It was put together
by time, and, as it were, naturdly; not by men. Like every thing
else in our Church, it is not new, but it has got its ancient form,
though not fully, yet in a measure given back to it again. The few
additions which there are grew up, like its older parts, out of
soiritud wants. As the Church is so ae her Forms and
Ceremonies;, plidble without changing. By being pliable 1 do not
mean that she bends about in any way tha men would have her;
but that her nature is to fill up every place that is left unoccupied,
to indnuate a new meaning and new spirit into al we do. Only the
Church is very reserved. She has within her what will satify dl
changes of life and dl vidsstudes of feding. But she will not put
it forward except to the right-minded. Her pliadility is not in any



dteration of hersdf, but in her fitting every age, every country, and
every man, with equd propriety: which nothing but the Church can
do; except the ar we breathe, the atmosphere wherein we live,
which is itsdf a type of the Spirit, Who is in the Church. However
the question with humble minds is rather, what can we make of the
treasures we possess? Time and circumstances only help to show
us the richness of truth. It serves many ends and meets many wants
which we should never have imagined came within its origind
commission. Thisisaweighty argument againg dl change.

Now the peculiarity of the Prayer-Book at present before us
is this—that its Services hang one upon another like a chain, and
are intended to run dongsde of us the whole of our lives, and that
there is a danger of our losng our way the moment we let go our
hold of this heavenly chain. Men think the Church did not intend
this to the degree many of us suppose. This is not a matter of much
moment. Enough is left to shew it was her intention in the main:
and above dl in the Catechism and the Formularies connected with
it. The Begptisma Service ends with the mention of Confirmation;
and the knowledge of the Creed, the Lord's Prayer, the Ten
Commandments, and the further indruction of the Church
Catechism, as the needful preparation for that Confirmation. Thus
the one Service hands us over, as it were, to the other Service; and
more than this, what we are to be doing meanwhile is dearly
pointed out. The Church Catechism is to be the employment of our
years from the firg ability to learn and understand till the day we
take upon oursaves our Baptisma Vow, and are established and
confirmed therein by the Bishop's hands. So the Order of
Confirmation, mindful of the Baptismd Service, opens with a
repetition of what “the Church hath thought good to order,” thet is,
the injunction with which the Bagptismd Service ended about the
child's indruction. And, 4ill looking back to Bagptism as Baptian
looked forward to it, the Bishop begins his prayer, “Almighty and
everlasing God, who has vouchssfed to regenerate these Thy
sarvants by Water and the Holy Ghogt, and hast given unto them
forgiveness of dl ther sns’—a tolerably clear intimation of the
Church’'s opinion upon Baptismd Regeneration. In like manner,
the Order of Confirmation, when it is finished, hands us on in its



concluding Rubric to the Order of the Holy Communion. Between
Baptism and Confirmation intervenes the Catechiam, the very title
of which suffidently explains its mesning—"“An indruction to be
learned of every person, before he be brought to be confirmed by
the Bishop.” It is this Catechism which we are now to explain as a
mode of Church education.

It condsts of five pats. A didinct Staement of the
Baptiand Vow, and what grest things that Sacrament effects for
us and within us—the Apostles Creed, with the questions arisng
out of it—the Ten Commandments, with Smilar questions—the
Lord's Prayer, with an answer explaning it—and, ladly, the
doctrine of the Holy Sacraments of Chrigt’s Church.

1. We have fird, then, a distinct statement of the Baptismal
Vow, and what great things that Sacrament dfects for us and
within us. Thus one entire divison of the Catechism is taken up by
Holy Baptism: and, if we look more nearly into it, we shdl be
sruck to find that its influence pervades the whole. The second
divison, the Creed, is only tha form of sound words into which
we were baptized. The third and fourth pats the Ten
Commandments, and the Lord's Prayer, are two of the things
enjoined to be learnt by the Baptismd Service; and of the fifth
part, the doctrine of the Sacraments, of course Baptism, occupies
one hdf. Thus you see the whole Formulary is penetrated by the
memory of Baptisn. It is the life, the meaning, the unity, the
religion of the whole: though faith and practice, Creed, Precept,
Prayer, and theologica Definitions be included therein. A great
region may condst of mountains, moors, woodlands, mighty towns
and cultivated fidds and yet have a unity, often be cdled by a
gngle name, because of the one river which winds over its plains
and within its valeys to bless them and do them good. So is the
memory of Baptism in a Churchman's education. Its waters gppear
everywhere: and green things, the graces of the Spirit and the fruits
of the Cross, blossom and ripen on its banks. It is the sacred stream
Ezekid saw in his Vison of the Holy Waters (xlvii. 8, 9.). “These
waters issue towards the east country, and go down into the desert,
and go into the sea which being brought forth into the sea the
waters shal be heded. And it shal come to pass, that every thing



thet liveth, which moveth, whithersoever the rivers shdl come,
dhdl live and there shdl be a very great multitude of fish, because
these waters shdl come thither; for they shdl be heded;, and
everything shdl live whither the river cometh.”

Thus we gan one greet principle in Chrigian education. It
is dl made to depend upon Baptiam. It is the education of a
baptized soul. Now it is not too much to say that there are very few
of us who give this prominence to Baptiam in the education of our
children. The little ones tdl us that they were made in thar
Baptism “members of Chrig, children of God, and inheritors of the
kingdom of Heaven;” and moreover they “heartily thank God their
heavenly Father, that He hath cdled them to this date of
svaion.” Yet we educate them & if we did not believe a word of
al this. Alad many among us do not believe it. We bring them up
as if they were one day to be Chrigians, not as if they were 0
dready; as much as we ourselves are. A jewe of great price, even
the Cross of Christ, has been given into their charge: a jewd which
there is a feaful chance of our losng from the evil, the inherited
evil, of our nature a jewd which, when once log, is wdl nigh
irretrievable. Yet we do not tel them of dl this. They grow up: and
in many cases they know nothing about Baptism, neither what it is,
nor that they have receved it, till the near agpproach of
Confirmation obliges us to give them views and notions of some
sort or other about it. The Church, when she educates her children
in the Catechiam, is ever teaching them to look back. We, on the
contrary, are dways making them look forward. She gives them
great thoughts, and tries to make them caeful, jedous and
obedient, because they are Chrigians. We educate their minds and
inform them with high principles of action, because they may be
Chrigians and ought to be Chrigians. In a word, with the Church
Baptiam is a gift and a power: with us it is a theory and a notion. If,
then, what is cdled rdigious education keeps faling and turning
out ill on dl gdes of us it might not be amiss if we return to the
guidance of our Church in this matter. Her rule ought & least to
have the benefit of a trid. The primitive Chrigians seem in the
man to have been fa holier men than oursdves ad one very
driking difference between us and them is ther frequent reference



to their Baptism. The Church is the prodiga’s home. Christ may be
there, wating to bless while we have sought Him sorrowing
among the waysides leading from Jerusdem.

2. The second divison of the Catechism is the Apostles
Creed, with the question arising out of it. This was our Baptismad
Faith, the good confesson which we witnessed at the Font. Here,
agan, we perceve some dight difference in the Church’s method
of education and our own. Fath comes before precept, the
Apostles Creed before the Ten Commandments. Not that
knowledge and obedience can ever be, drictly spesking, distinct.
Obedience springs out of knowledge, and knowledge comes by
obedience. But we are backward in bdieving tha little children
can understand such things, as are contained in the Creed, or that it
will do them any good to be taught them. In fact there is nothing in
which the duty of waking by fath and not by sght is more
required of us than in the education of children. Yet if we will only
look carefully into oursdves we shdl find that much of our most
vauable knowledge, many of our mogt precious habits, were
acquired in early childhood. Memory goes back as far as she can.
But even she often stops short of the very early days during which
these things were effected in us. Even lessons got off by rote, and
which children cannot underdand, are most useful. They lie ready
in the mind. They are beforehand with fasehood and sn. The
child's heart is preoccupied. No sooner does the poison begin to
work, than the plant, which is to sweeten the waters, is ready,
planted long since, before we knew wha service God might find
for it in His temple, the body of the little child. Yet we are gpt to
think that doctrina knowledge is, to a child, but a bare and
profitless catalogue of facts. So we try rather to store their minds
with fedings. We teach them the narrdive parts of Holy Scripture,
the history of Abraham and Joseph, the Passion of the Son of God.
This, doubtless, we ought to do, but not to leave the other undone.
But we will do nothing unless we can see some fruit come of it
vighly. This is want of faith. Neverthdess, if we look attentively at
what happens when children leave the parentd roof for a more
extended sphere of education, we may see some fruits of
neglecting the rule of the Church in this maiter. When boys go to



great schools, or enter upon a College life, or the severd
professons to which they are destined, how often do they fall
victims to the doubts, and cavils, and objections, which the wicked
ingenuity of their clever companions has suggested! How often, to
the didress of ther friends and their own great peril, do they
become ensnared in the toils of some wrongheaded religionist, not
unfrequently deserting the Church wherein they were baptized!
The plants the mother planted—how often, how sadly often have
they closed their flowers and died, because there was no soil deep
enough for ther increesng rootss And is not dl this in many
cases, because we have not given them doctrind knowledge?
Rdigion is to be leant as dl things dse ae It follows generd
rues. If the child must learn grammar that the man may be a
scholar, he must dso learn aticles of fath that he may be an
orthodox Chrigian; and learn them too as he learnt grammar, by
memory. We are bound to this by the Baptismd Service. We are
bound to teach him “dl things which a Chrisian ought to know
and bdieve to his soul’s hedth” “remembering dways tha
Baptisn doth represent unto us our professon.” We beieve
children cgpable of understanding that there is a right and a wrong
in matters of practice. Why are they less capable of understanding
that there is a right and a wrong in matters of faith aso? Orthodox
children would make orthodox men. And one among other
advantages, which would in dl probability result to the Church
from our following her example in this, would be a grester and a
happier uniformity of rdigious opinion in the country, than there
ever can be while children are not taught to be Churchmen as well
as Chridians, but are left to pick up a religious belief as best they
may, when they attain to riper years. A boat, that has dipped her
moorings and has no compass on board, must be drawn by a
miracleif ever it isto reach the harbour.

3. We come next to the Ten Commandments, with the Duty
to God and our neighbour drawn out of them. This dso is one of
the things which children were to learn, according to the Baptisma
Service. It is not necessary to say much on this point. Only it were
well for many reasons that we made the Ten Commandments the
bass of our mord ingructions more than we do. Partly because the



Church has put them before us, and obedience aways brings a
blessng dong with it: and partly because the Ten Commandments
seem in themsdlves to form the fittex manud for the purposes of
education. Many persons have wondered a the prominent place
given in the Prayer-Book to what they consder merdly part of the
Jewish Law. For independent of the dress lad upon the
Commandments in the Baptisma Service, the Catechism and the
Order of Confirmation, they are repeated every Sunday from the
Altar in the Communion Service. It is quite dear the Church must
have done this with forethought and intention. Therefore by
adhering to her rule we may derive some benefit above and beyond
wha we expected. Then in themsdves the Commandments are the
fitex manud for the young. They ae sSmple and eesly
remembered. The child gans a few great generd principles,
received with dl the fear which the sanction of God confers and
round these generd principles paticular cases gather very
speedily, and an entire code of mords is acquired before the child
can understand or gppreciate the vaue of its acquigtion. Besides
which the Ffth Commandment, which more especidly concerns
children, comes to them digtinguished by a promise: and the Third,
which reaes to a sn feafully common among the young, receives
a dreadful sanctity from the threat appended to it. When a child has
to lean the didinction between right and wrong merdy by
experience, and by being told tha this or that particular thing is
wrong or right, the process is dmogt endless. But, if there is some
brief collection of rules, and that, as it ought to be from
ingpiretion, a reference to them becomes as easy and natural as
their authority is clear and undoubted. The labour of the teacher is
lightened. The conscience of the child isaided in unfolding itsdf.

4. The fourth divison of the Catechism is the Lord's
Prayer, and the Answer explaining it at length. This part of the
Catechigm is didinguished from the ret by having a chage
prefixed to it, warning the child of his inability to “do these things
of himsdf, or to wak in the Commandments of God without His
gpecid grace” and of the necessity of prayer in order to attain that
grace. Here again reference is made to Holy Baptism. The Lord's
Prayer was one of those things which were particularly enjoined



upon the child. And more than this in the primitive Church none
but the faithful or baptized were dlowed to use this Prayer. The
right to cal God our Father was supposed to be one of the gifts
received at our Baptism.

Parents not unfrequently put a question to Clergymen
connected with this subject: a question very difficult to answer, but
on which it may be wel to say something. “How early should a
child be taught to pray, or be taken to Church? Is it right that a
child should be made to address God, when it does not know the
meaning of its words, or scarcdy of the action it is doing?” It is of
course impossble to lay down any generd rules which shdl hold
universdly. The differences in children are dmogt infinite. Persons
therefore must be left to ther own judgment in the matter. Still
much may be sad which may consderably ad parents in coming
to ther decison, if they only regard thoughtfully, not modern
theories of rationd education, but the will of Christ as carried out
by the Church. A child's not understanding his prayers seems no
objection to his being taught to pray. “Suffer little children to come
unto Me, and forbid them not.” How can they better come than in
prayer? Agan, when the little children had caught the cry of the
people and sang Hosannas in the Temple, Chrigt taught us from the
Old Scriptures that “out of the mouths of babes and sucklings God
had perfected praise” And here we must observe, that it is because
their strength is perfect that their praise is perfect too. Otherwise
the Psdm and the New Testament would not agree. Much religious
dignity too is conferred upon children in the Gospe by that saying
of our Saviour, “Their Angels do dways behold the face of ther
Father Which is in heaven.” When the Word of the Lord was
scarce in the land and His visons very precious, it came to little
Samued deeping on his bed. He did not know the meaning of it. He
thought it was the voice of Eli. And indeed, if children are fit
recipients of that “better thing reserved for us” the high gift of the
Sacrament of Regeneration, and God “favourably dloweth this
charitable work of ours in bringing infants to His Holy Baptism,”
we may fairly suppose the prayer and prase of little hearts and
infant lips will be as a sweet amdling savour before Him.” In like
manner the will of the Church in this, as in dl other things, follows



that of her Magter and caries it out. This is her most sufficient
warrant for Infant Baptism. The Church indeed does not specify
any paticuar age a which a child's reigious educdion is to
begin: but she points out her wish most plainly when she bids us
teach the Child “so soon as he shdl be able to learn’ the meaning
and solemnity of his vow, with which in consequence the
Catechism begins. Moreover we cannot tel what spiritud  work
God may be carrying on in the heart of the youngest child. There
ae drange ingances on record of wha men cdl rdigious
precocity. Most of us may have witnessed some. This should make
us respect our children more than we are gpt to do. Perchance they
can often understand things we think too hard for them: and, if
they cannot, they may derive good from learning them, and they
can derive no harm. In most cases Satan begins before we do: and
infants have a sad gptitude a learning sn. The good George
Hebert, whom every Churchman regards admost with an
affectionate familiarity, extends this even to the reception of the
Eucharig. “The time of every on€'s firg recaving is not so much
by years, as by underganding: paticularly the rule may be this
when any one can distinguish the sacramental from common
bread, knowing the inditution and the difference, he ought to
receive, of what age soever. Children and youths are usudly
deferred too long, under pretence of devotion to the Sacrament: but
it is for want of ingruction; their understandings being ripe enough
for ill things, and why not then for better?’

The same principles will gpply to a child's being taken to
Church. Of course when they ae s0 young as to disturb the
congregation, or are taken there so often as to connect Church with
the idea of pain and weariness, the matter is carried too far. But the
eror is oftener on the other sde. It is true we cannot exactly see
how a child will derive good from it. We know nothing of the
mysterious powers that are bound up in a child's heat. People,
who ae for having everything plan and essy, tha is in other
words, emptied of every high spiritua meaning which is above
their dulness and their grossness, are apt to look upon such
language as poetry and thetoric. But they would do well to ponder
what is sad in the Bible of the child Abijah, the little son of



Jeroboam. “Arise thou therefore, get thee to thine own house: and
when thy feet enter into the city, the child shdl die And dl Israd
shdl mourn for him, and bury him; for he only of Jeroboam shdll
come to the grave, because in him there is found some good thing
toward the Lord God of Israel in the house of Jeroboam.” However
we see as a generd rule that children brought up in a Church way
receive impressons which often remain unfaded through an idle
boyhood and a reckless youth, and are God's angels to bring the
wanderer home a last. There are many Christians whose lives are
like an autumn day. In the beginning it is al mis and fog, doubt
and peril, but the sun sruggles through a mid-day; and, though the
hours that reman be few, it shines as brightly and as hotly as in
summer. Yet very often, as in autumn, it has an early setting, as if
the ans of youth might be forgiven and yet not left unvisited. Now
in most of these cases we should probably find that the very early
indructions of a mother had been the means of the prodigd’s
return. Yet we are not left dtogether in the dark as to the way in
which a child's mind is affected by being early taken to Church. It
is compdled to be dlent fa longer than a any other time to
reman in a Smilar posture, to look upon a scene the meaning of
which it does not underdand. All things round it, the faces of its
parents, the dress of the clergy, the demeanour of the congregation,
the unusud shape and ornaments of the building, have an ar of
solemn earnestness to which it is not accustomed. Its soul is taken
by surprise. The avenues of its heart are open to many new and
dirring emotions. It feds that something of a fearful naure is
going on about it. It is impressed with the religiousness of the
Church Service. Thus the feding of reverence, of sacred fear, is
growing up in its mind: a feding which can never be acquired in
ater life and which is the best preservalive aganst rude
familiarity and empty levity in holy things The fear of God is the
beginning of wisdom; and this beginning, this foundation-stone of
true religion, is lad wdl and deeply, far down in a child's heart
below the world's reach, during its early attendance upon the
Sarvice of the Church.

5. The Catechism ends with the doctrine of the Sacraments
of Christ's Church. As it began with one Sacrament, nothing now



remains but that it should hand us over to the other. It has dl dong
been looking backward and forward at once. Baptism has been to it
as a memory: and its hope has been in the prospect of the Lord's
Supper. This is a very serious lesson to us, if we are teachable sons
of the Church. We see the immense importance of the Blessed
Sacraments in her edtimation. She gives them a most prominent
postion in dl her Formularies, even in her manud of ingruction.
And we know wdl how completely a man's religious views
depend upon the edimation in which he holds the Sacraments. If
then we acted upon Church principles with our children, we should
draw al our sanctions and our terrors from their Baptisma Vow.
We should make it the standard and the test of dl they did. We
should make the Lord's Supper to them what Heaven is to all of
us, a prize, and a reward, and a glory to which they may look
forward: something far beyond and infinitely above the means of
grace which are a present open to them. Therr being obliged to
leave Church while their parents say for the Holy Communion, the
great festivals being marked in some way or other so as to impress
them on ther memories, and ther seeing that such days are very
honourably distinguished by the cdebration of the Eucharis, are
al so many ways which Church parents might make use of to give
a more sacramenta character to their children’s education. It may
be greatness of mind, strength of reason, and so forth, to be above
religious prejudices. But, blessed be God! there are few men who
can ever disentangle themsdves from their childish associations
with the parish Church and home Sundays. They cdling to ther
memories, and linger there, like the perpetud ringing of Church
bells, going on when the bels themsdves have long snce been
dlenced. A child has generdly a keener and gronger perception of
mystery than a man. This would make the Sacraments ill more
powerful indruments in educetion. For children are by naure
curious and inquistive, and the knowledge that the Secraments are
a once put out of the reach of their underganding, thet ther full
meaning cannot be explained to them, and that age will not give
them much new light about them, would invest those reverend
ordinances with a dignity and an interet which would a once
atract and overawve a child. To him, wholly ignorant of irreverent



definitions, and controverses no less irreverent, the blessed
Sacraments would be purdy heavenly things, just as they ae in
themsdves, gifts in which the Son of God gives Himsdf with
power unto the Church. Thus might the Sun of Righteousness be
the centre of ther rdigion. Children so brought up would never in
after life make wayward impulses and mixed fedings, sentiments,
opinions, experiences and the like, the tests of their spiritud Sate.
They would look to nothing within themsdves, but to Chrigt
without, in His Church and in His Sacraments. Ther lives would
be like an evening sky. The holy Sacraments would st forth the
sun which is the golden heart of dl the scene; and ther duties, ther
actions, and opinions, like the flocks of little clouds, would catch
light and colour and beauty from the centre, fuller or fainter
according to their distance.

Certanly this is not the sort of education popular a the
present day. With us knowledge is made the great moving
indrument. We ae afrad of a child's naturd fath and naturd
prejudices. We drive to correct the one and to destroy the other.
The Church on the other hand knows that fath is a plant from
another land, and must have nourishment from its home She
knows that there lies within it that seed, which is the victory tha
overcometh the world; and she would have it grow and increase till
it fills the whole heart; like the bough of Joseph, the fruitful bough
by a wel, even the well of Baptism, whose branches run over te
wadl. But thus it is that one error in rdigion brings in seven others
worse than itsdf. When once men could bring themsdves to
believe that baptized children would have to be converted after
they grew up, it was natural to look upon any system of education
founded upon the Sacraments as improper and absurd. But if we
would only return to taste of our mother’s wisdom, if we only had
the courage to trust oursdves with God, if we would make the
Sacraments to be in our children’s education what mere knowledge
has too often been, if we would cease to interfere with Heaven as it
unfolds itsdf in a child's heart, then would our children be taught
of God, and great would be the peace of our children: greater far
than that of their fathers has been, for they would dwell in a city a
unity with itsaf.



A PRAYER,
TOBE USED BY PARENTS AND TEACHERS.

Out of the Order of Confirmation.

ALMIGHTY and eveliving God, Who hast vouchsafed to
regenerate these Thy servants by Water and the Holy Ghost, and
hag given unto them forgiveness of dl ther sns drengthen them,
we beseech Thee, O Lord, with the Holy Ghost the Comforter, and
daly increese in them Thy manifold gifts of grace the spirit of
wisdom and underdanding; the gpirit of counsd and ghodly
drength; the spirit of knowledge and true godliness, and fill them,
O Lord, with the spirit of Thy holy fear, now and for ever. Amen.

THE END.



